
Historicity Research Journal  Impact Factor : 0.4521 (UIF) 
Volume  2 | Issue  10 | June  2016                                                                                                ISSN:- 2393-8900 
_____________________________________________________________________________________ 

 

 
Historicity Research Journal  |  Volume  2  |  Issue  10  |  June   2016                                                             1 

 
 
 

 
 

 
GENERAL OUTLINE OF WAR 

 IN VÉRASARVASVAM 
 
 
 

Dr. Manugayatri Rath 
Head of the Department of Sanskrit Kalinga Institute of Social Science 

KIIT University, Bhubaneswar, Odisha 
 

 
War, since the dawn of human civilization, has stood as one of the most formidable and 

tragic manifestations of human ambition, power, and political rivalry. It is not merely a clash of 
weapons upon the battlefield, but a tempest of passions, ideologies, and aspirations that engulfs 
nations and reshapes the destiny of mankind.1 Throughout history, empires have risen through the 
thunder of war drums and fallen amid the ashes of devastation. War is an organized and prolonged 
conflict conducted by states or non-state actors, marked by unparalleled violence, social upheaval, 
human agony, and economic ruin.2 It represents a deliberate and widespread armed struggle 
between political communities, thereby constituting a potent form of political intervention and 
coercion. The art and science through which such conflicts are executed are collectively known as 
warfare, while the absence of armed hostility is celebrated as peace—the cherished aspiration of 
humanity. The eminent military philosopher Carl von Clausewitz profoundly observed, “War is thus 
an act of force to compel our enemy to do our will.”3 His timeless definition encapsulates the grim 
essence of war as an instrument of domination, authority, and political determination. In the 
Vérasarvasvam, it has been mentioned: 

“paraspareëa bhattayo marjyädäyei jighäàsatoù 
jigéña yänta vyäpäro yo yuddhaà tat prakéttitaà.” 4 

  Vérasarvasvam, Çloka-49 
He who observes and by knowing about the conflicting attitude and the ideological 

difference between the soldiers of both the sides, involves in violent activities and words is called as 
war. 

“dvandeñu küte küöite väkya yuddhe yug yuddhe vä saàkulevä va haöhebä 
rudraà samyag vä spuspäïjalébhi püjäà kåtvä yuddhya çästraà vravémi”5 

                                                                  Vérasarvasvam, Çloka-50 
In Yug yuddha (Yukta yuddha) or Saìkuÿa yuddha or Haööha yuddha, the author in folded 

hand and by worshiping Lord Rudra with handful flower describes about the Yuddhaçästra. 
“yasya vijïänamätreëa durbalopi jayatyarén 
srauttäropi prahasyanti stréyo käpuruñäpi”6 

Vérasarvasvam, Çloka-51 
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Just by knowing about this çästra a weak person also can win over his enemies. The coward 
and weak women also by knowing about the çästra laughs at the enemies or think their enemies as 
less powerful. 

While some scholars see warfare as an inescapable and integral aspect of human culture, 
others argue that it is only inevitable under certain socio-cultural or ecological circumstances. Some 
scholars argue that the practice of war is not linked to any single type of political organization or 
society. Rather, as discussed by John Keegan in his History of Warfare, war is a universal 
phenomenon whose form and scope is defined by the society that wages it.7 Another argument 
suggests that since there are human societies in which warfare does not exist, humans may not be 
naturally disposed for warfare, which emerges under particular circumstances.8 The ever changing 
technologies and potentials of war extend along a historical continuum. At the one end lie the 
endemic warfare of the Paleolithic  with its stones and clubs, and the naturally limited loss of life 
associated with the use of such weapons. Found at the other end of this continuum is nuclear 
warfare, along with the recently developed possible outcome of its use, namely the potential risk of 
the complete extinction of the human species. The value and importance of the army were realized 
very early in the history of India, and this led to the maintenance of a permanent militia to put 
down dissent within and arrest aggression from without. This gave rise to the kñatréya (warrior 
caste), and the kñätraà dharmaà came to mean the primary duty of war. To serve the country by 
participating in war became the svadharma of this warrior community. 
 
Value and importance of the Army  

The value and importance of the army were realized very early in the history of India, and 
this led in course of time to the maintenance of a permanent militia to put down dissensions. War 
or no war, the army was to be maintained, to meet any unexpected contingency. This gave rise to 
the kñatréya or warrior caste, and the kñätraà dharman came to mean the primary duty of war. To 
serve the country by participating in war became the svadharma or this warrior community. The 
necessary education, drill and discipline to cultivate militarism were confined to the members of 
one community, the kñatréyas. This prevented the military attitude of other communities and kept 
the whole social structure unaffected by actual war and war institutions.  

The Atharva Veda says: "May we revel, living a hundred winters, rich in heroes." The whole 
country looked upon the members of the kñatréya community as defenders of their country and 
consequently did not grudge the high influence and power wielded by the kñatréyas, who were 
assigned a social rank next in importance to the intellectual and spiritual needs of the society. The 
ancient Hindus were a sensitive people, and their heroes were instructed that they were defending 
the noble cause of God, Crown and Country. Viewed in this light, war departments were 'defense' 
departments and military expenditure were included in the cost of defense. In this, as in many 
cases, ancient India was ahead of modern ideas. 

Chivalry, individual heroism, qualities of mercy and nobility of outlook even in the grimmest 
of struggles were not unknown to the soldiers of ancient India. Thus among the laws of war, we find 
that (1) a warrior (kñatréya) in armor must not fight with one not so clad (2) one should fight only 
one enemy and cease fighting if the opponent is disabled, (3) aged men, women and children, the 
retreating, or one who held a straw in his lips as a sign of unconditional surrender should not be 
killed. It is of topical interest to note that one of the laws enjoins the army to leave the fruit and 
flower gardens, temples and other places of public worship unmolested.  Terence Duke, author of 
The Boddhisattva Warriors: The Origin, Inner Philosophy, History and Symbolism of the Buddhist 
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Martial Art within India and China have mentioned that martial arts went from India to China. 
Fighting without weapons was a specialty of the ancient Kñatréya warriors of India.   
 
Different Types of War 

“yuddhaà caturvidhaà tatca daivaà gändharva-mäsuraà 
mänuñaà ceti tadvedäù pratyekaà saptasaptadhä”9 
                                                       Vérasarvasvam, Çloka-52 
This war is of four types namely Daiva, Äsura, Gändharva and Mänuña (Human). Each of the 

war is again divided into seven parts. In this way, the wars are of seven types (1) Dåg Yuddhaà, (2) 
Bäk Yuddhaà, (3) Dvanda Yuddhaà, (4) Vyühita Yuddhaà, (5) Tumuÿa Yuddhaà, (6) Küöa Yuddhaà, 
(7) Haööha Yuddhaà. 

“daivaà deva kåtaà jïeyaà gändharvaà tat kåtaà matat 
äsuraà cäsura kåtaà mänusaà mänuseiù kåtaà 
atteiñäà saptavidyaà :- 
dåk yuddhaà cätha väg yuddhaà dvanda yuddhaà tataù paraà 
vyuhitaà tumulaà küöaà haöha yuddhaà miti kramät”.10 
                                                                               Vérasarvasvam, Çloka-53 
The war between the god’s  is called as Daiva, the war between the Gändharvas is known as 

Gändharva, the war between the demons or Äsuras is called as Äsura war and the war between the 
human being is called as Mänuña or human war. 

“tatra dåg yuddhaà yathä :- 
kåra dåñöä mityä vairé varjaye yat pradarçanaà 
dåg yuddhaà tanmataà çalya karëayoù kåñëayo yathä”.11 
                                                                                Vérasarvasvam, Çloka-54 
Regarding the seven parts of the war, the author of the Vérasarvasvam has mentioned about 

the Dåg Yuddha or war through frown look. The war which occurs between two persons through 
frown eye to eye contact in a worst manner is called as Dåg Yuddha. This type of war was fought 
between Karna and Salya along with Kåñëa in the Mahäbhärata war. 

“tad yathä :- 
avidhyät pundarékäkñaù çalyaà nayanasäyakeiù 
sacäpi pundarékäkñaà tatheiväbhi saseikñata 
taträ jayad väsudevaù çalyaà nayanasäyakeiù 
karëaà cäpya jayad dåñyä kuntéputro dhanaïjayaù”.12 
                                                                                Vérasarvasvam, Çloka-55 
Çrékåñna had thrown the eye arrow to Salya. On the other hand, Salya had also thrown eye 

arrow to Kåñna. In that eye war Kåñna had won the war. Like that Arjun had also won the eye war 
from Karëa in the Mahäbhärata. 

“vag yuddhaà yathä :- 
atyuca karkaça girä yaccha marmaspåçä våsaà 
vairéëo väsanaà tad yad väg yuddhaà rämayoyathä 
tattu rämäyaëe jïeyaà rämayoù pathigachhatoù 
jayattä rämacandreëa jämadagnyä paräjitaù”.13 
                                                                                Vérasarvasvam, Çloka-56 
Regarding the speech war, the author has mentioned that this kind of war occurs between 

the two enemies through rough type of speech. This type of war had occurred between the two 
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Ramas-Rama and Parsurama. This war was fought between the two (Rama and Parsurama) while 
they were on the way. In this war Rama had won the war and Parsurama had got defeated.  

“dvandayuddhaà yathä :- 
tulya yänä yuddha vyüha yäta vidyä mahattayoù 
yad yuddhaà dvanda mityähu vahulaà tat kåpeëa ca 
vidyä darçana veläyäà serñaryoù pärthakarëayoù 
dvanda yuddhasya maryädä kåpeëa kalitä kila 
tathähi - yayorätmasamaà vittaà jayoratmasamaà valaà 
jayovidyä dämeitrica uttamädhamayoù kvacit  
yathä - padabhi padätià rathinaà rathya sturangasädéturangädhi güdhaà 
yantä gajasyävyupatad gajasthaà tulyaà pratidvandaja babhüva yuddhaà”14 
                                                                                Vérasarvasvam, Çloka-57 
 
The war which happens between the two sides with equal weapons, vehicle, equal creation 

of array along with intellect and diplomacy is called as Dvanda Yuddha or duel. This type of combat 
between the two warriors had occurred in the battle of Mahäbhärata. It was created by the 
knowledge given to Arjuna by  Krpacarya and out of jealousy between the two for which the duel 
was fought between Karna and Arjuna. It was also guessed by Krpacarya. The author also mentions 
that the war should be fought based on equal footing like the infantry should fight with the infantry, 
the charioteer should fight with the charioteer, the cavalry should fight with the cavalry and the 
elephantry should fight with the elephantry. This type of war can be rightly said as a war based on 
equal footing. 

“vyühitaà yathä  :- 
purvoktaà vyüha saàsthanei yad yuddhaà vairinomitha 
tad yuddhaà vyühitaà jïeyaà kuru pandavayoyathä.”15 
                                                                               Vérasarvasvam, Çloka-58 
As mentioned earlier that the war fought between the two enemies through the creation of 

arrays is called as Vyühita Yuddha. This kind of Vyühita  Yuddha or Vyüha Yuddha(Pl. No. XI) was 
fought between the Kauravas  and Pandavas.  

“tatra sanjaybäkayà  :- 
paresäà durvidaà dåñtvä vyühaà vajräravyamagrataù 
asmäkaà garuòa vyüha viñenaive vinirmitaù.”16 
                                                                          Vérasarvasvam, Çloka-60 

Description of War 
In the Mahäbhärata war, Sanjay could see the Vajra Vyüha (an impregnable array) created 

by the Senäpati (commander) of the  Pandavas  and said to the Kauravas  not to worry about this 
matter. It is because the Garuòa Vyüha created by the Senäpati (commander) Bhisma is better than 
the Pandavas . 

“tumulaà yathä    :- 
maryädärahitaà yuddhaà tumulaà parikértittaà 
yatrekaà vahavo ghnanti varänaghnati varäbhayaù 
yathä  tatreiva  :-     
pädätén rathino jaghnuù sädinaçca padätayaù 
evaà su  sakulaà yuddhaà mamaryäda mavarttarta.”17 
                                                                              Vérasarvasvam, Çloka-61 
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The war without dignity is called as Tumuÿa Yuddha. In this war, a great fighter can kill one 
or many disobeying rules and regulations of war. To disobey the rules and regulations of war is 
against the religion. But in some cases, the law disobeying persons are seen. In the Tumuÿa Yuddha, 
this kind of deviations are seen. In the war, a warrior should kill a warrior and an infantry should 
kill an infantry. But it is seen that the charioteer kill the infantry. This type of unusual war is called 
as worthless war. 

“küta yuddhaà yathä  :- 
rätri yuddhaà tu kutaà syät jïäpti ke tat pradarçitaà 
kecit yuddha prahäraà ta bäÿräghavaryayathä 
tatreiva - puriklänte ca dérëe ca bhaktänne cäpi sarvartra 
prasthäneca prabeçeca prahatavyaà ripovalaà 
vinnayodhaà valaà yacca dvidhä yuktaà ca yad bhavet.”18 
                                                                               Vérasarvasvam, Çloka-62 
The war which is fought in the night is called as Küöa Yuddha. In Särthaka Bhakti it has been 

shown. In some cases the war is occurred through beating. This type of war was fought between 
Bali and Rama Candra. The soldiers should be either beaten or the army should be divided when 
the enemy soldiers are taking rest in the fort after being tired in the war, when they are terrified, 
when they are taking food, when they are returning, when at sleep or awaken, at mid-night, when 
the charioteer is absent, at the time of division of time, even in all the time whenever it is possible, 
the enemy soldiers should be either punished or beaten. 

Haöha yuddhaà 
 mayäbhi haöha yuddhaà syät mayäpi-ca caturvidhä 
deva gändharva daiveya mänusiyäù krameëatäù .19 
                                                                                Vérasarvasvam, Çloka-63 
yathä-bhärate  :- 
 caturbidhäsu mäyäñu prasaktäkütayodhinaù 
yuddhyeñu raparän vérän haöhayante vijayo dhåbaù 
caturëäà säptavidhyena tyañöäviàçatyathoditaà 
saàbhüya yuddhaà caitadbhu niruktaà brahmayämaÿe 
yuddhaà hi kñatréyasyähuù  paraà nirväëa käranaà 
na svädhyäyona yajïä di nijïäna na tapastathä .20 
                                                                                Vérasarvasvam, Çloka-64 
tathähi- kñetriyäëäà mahäräja saàgräme nidhanaàmataà 
visiçöaà bahubhiù yajïeiù kñatra dhameñu tiñthatäà.21 
                                                                               Vérasarvasvam, Çloka-65 
kim cha:- 
brähmanänäm tapastyägät pretya dharma vidhiù småtaù 
kñatriyänäà hi nidhanaà saàgräme vihitaà prabho.22 

                                                                               Vérasarvasvam, Çloka-66 
kñatriyaù çastramarano yadäsyät saàsmåta stadä 
aträrthe çåtiratyähu pramänaà tat pradarsayet.23 
                                                                               Vérasarvasvam, Çloka-67 
dväbimau puruñau loke suryamaëòalabhedinau 
paribräyo pa yuktaçca raëe cäbhimukho hatah.24 
                                                                                Vérasarvasvam, Çloka-68 
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ähabeñu mitho nänyaà jighäsantomahékñetaù 
yuddhyamänä paraà çaktyä svargaà yäntyaparämmukhäù 
eño nupasåta prokto yo dharmaù sa sanätanaù 
tasmäd dharmä nnacyovate kñatriyoghnan raëe ripün.25 
                                                                                Vérasarvasvam, Çloka-69 
santyokta tu samerasvätatäé çatrei chinno dasubhi vidhyamänaù 
asvagrébaù karmoçélo mahätmä saàsudhätmä modate svargaloke. 
nanu yudheñu maranaà tulyaà sarbatra sarbadä 
kathaà nu phalavaiñamyaà çåyate çästrotaùpåthak.26 
                                                                                Vérasarvasvam, Çloka-70 
iti cet çåëu siddhäntaà mana utsähabhedataù 
sarbartra yuddha maraëe phala vaiñamya mastihi 
yastu sampuritostähé jébanäçäna pekñakaù 
tasyeba yuddhya maraëän mokñaù süryärdimärgataù 
utsäha nüynatonyesäà phalaà nynaà samunnyo 
stri prabényäha tadräïje dhåtaräñörañya puchite. 27 

                                                                                Vérasarvasvam, Çloka-71 
Haööha Yuddha is performed with the help of magic. This magic is of four types like Deva, 

Gändharva, Daiveya and Mänuña and these four types of magic have been described serially.  
Among the four magic or illusion, the Küöa warriors or the diplomatic warriors are the best. The 
other warriors who are desirous for war follows the Haööha Yuddha or the war with magic or 
illusion. It has been mentioned in different Çästras that the wise and clever persons use it in 7x28 
types. This kind of war has been mentioned in Nirukta Çästra or Brahma Jämaÿa in which it is 
described that war is definitely for the Kñatréya Varëas. The war is the chief or the most desirous 
aim of the Kñatréyas which lead them towards salvation. For getting this salvation or Nirväëa or 
Mukti, the Kñatréyas need not to do any kind of Svädhayä (reading Veda), Yajïa (Jïäna,Tapa, Yoga, 
Pitå, Nå, etc) or Tapasyä. The war fulfills their dream of getting salvation. 

It has been mentioned in the Çästras that a soldier gets the same path by performing the 
Kñatréya religion and dies in the war as a Cakravarté king which he gets the path by performing 
many special Yajïas. The Preta Dharma is completed for a Brähmaëa who performs his duty through 
dedication and meditation and for a Kñatréya who performs is died while fighting in the battlefield. 
These are their Küöa Yuddha. In the Veda, it has been mentioned that if a Kñatréya is killed by a 
weapon while fighting in the battlefield then automatically, his Küöa Yuddha are completed. By 
performing their duty perfectly, the Kñatréya and the Brähmaëa after their death, gets salvation by 
entering into the Suryamaëòaÿa. It means these two are able to get salvation without performing 
the Pretakarma.  

A king who in the face to face war, eager to kill his enemies out of jealousy and in order to 
prove his prowess, does not goes back gets the salvation. The religion behind this is always eternal 
or it is always a religious work for a Kñatréya to fight in the battlefield. So, by killing the enemies in 
the battlefield, the religion or Dharma of the king is not destroyed. The warriors who fall from the 
horse back or seats on the horse back, keeping weapons in the hands, being wounded in the 
weapons of the enemy etc., are great persons indeed and they get salvation after the death. 

In the grand chronicle of human history, war emerges as both the architect of empires and 
the harbinger of immeasurable sorrow. Its blazing fury has altered the destinies of nations, 
shattered civilizations, and tested the resilience of humanity across the ages. Though clothed in the 
language of power, glory, and conquest, war ultimately unveils the fragile condition of human 



Historicity Research Journal  Impact Factor : 0.4521 (UIF) 
Volume  2 | Issue  10 | June  2016                                                                                                ISSN:- 2393-8900 
_____________________________________________________________________________________ 

 

 
Historicity Research Journal  |  Volume  2  |  Issue  10  |  June   2016                                                             7 

 
 
 

existence and the ceaseless struggle for authority and survival. The clash of armies and the roar of 
battlefields are not merely echoes of violence, but reflections of political ambition, ideological 
conflict, and human aspiration. Yet, amidst the smoke of destruction and the lamentation of 
suffering, mankind continues to seek the radiant ideal of peace, harmony, and coexistence. Thus, the 
study of war and warfare is not solely an inquiry into battles and bloodshed, but a profound 
exploration of human nature, political destiny, and the eternal quest to balance power with justice 
and civilization. 
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